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HALACHIC AND HASHKAFIC ISSUES IN
CONTEMPORARY SOCIETY

SERIES 2: 44 - MISGUIDING OTHERS
MODERN ‘LIFNEI IVER’ QUESTIONS - PART 1

OU ISRAEL CENTER - FALL 2022

Consider the following questions1:

• Inviting those who will drive on Shabbat to attend an educational Shabbaton or a family simcha.
• Giving directions to a Jewish driver on Shabbat.
• Making Jewish drivers stop on Shabbat so you can cross the road.
• Handing over a job (eg printing, sewing) which will be done on Shabbat by a Jewish worker.
• Giving a bar-mitzvah gift in a place with no Eruv.
• Hiring a babysitter or madrich for Shabbat in such a way that they will be earning ‘schar Shabbat’.
• Printing source sheets containing Shem Hashem when they will be thrown in the garbage.
• Buying cigarettes for a parent or friend.
• Paying a contractor/worker who you suspect is not paying taxes.
• A rabbi officiating at a wedding where the couple will not keep taharat hamishpacha. 
• Renting out a catering hall for a function with mixed dancing or non-kosher catering. 
• Selling meat to Jews during the 9 days.
• Selling non-kosher meat to non-religious Jews.
• Selling clothes with shaatnez to non-religious Jews.
• Selling/serving food to those who will not wash, bentch or make berachot. 
• Getting a non-kosher lunch for a non-religious Jewish boss.
• Letting someone else copy your homework to get higher marks in a test. 
• Selling clothes which are not tzanua or giving them away to friends who are non-observant.
• Smacking a child who may hit back.
• Giving a bribe to an official.
• Renting an apartment to non-religious Jews who will not put up mezuzot.
• Teaching Torah or selling Torah books to a non-Jew.
• Encouraging a shidduch without revealing all pertinent information.
• Selling alcohol to underage children, or to those who will abuse it.
• Acting as a lawyer for a Jew suing in a non-Jewish court. 
• Acting as a mohel for a child who is not halachically Jewish.
• An Israeli army officer instructing a non-religious soldier to shave, when he will use a razor. 
• A religious soldier switching duty on Shabbat with a non-religious soldier.
• Performing a burial on second day Yom Tov in chu’l.
• Taking an animal to a vet to be neutered.
• Selling weapons to potential murderers.
• Assisting as an anesthesiologist for an abortion. 
• A pharmacist dispensing pills which will induce an abortion.

A] THE TORAH PROHIBITION

1.‡d i¬¦p£̀  Li­¤dŸl¡̀ «¥O z̈`¬¥xï §e lŸ®W §k ¦n o­¥Y ¦z ¬̀Ÿl x½¥E ¦r í¥p §t¦l §e W ½¥x ¥g ĺ¥N ©w §zÎ`«Ÿl
ci:hi `xwie 

The Torah includes a mitzvah not to place a stumbling block in front of the blind. What is that verse talking about?

1. Not all of these 33 scenarios are halachically prohibited.  The halachic principles will be discussed in this shiur and many of the practical examples fleshed out iy’H in Part 2. 
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2.- leykn ozz `l xer iptle) dz`e xeng jl gwe jcy xekn xn`z l` el zpbed dpi`y dvr ozz `l xaca `neqd iptl (k"z
:epnid dlhepe eilr swer

 my i‡yx
Rashi gives pshat in the passuk as not giving bad advice. But why does Rashi not see a literal meaning in the passuk?

3.!xaer epi` xer iptl oa` ynn leykn ozp m`c .eheytn ixnbl `vi xer iptlc dfd weqtc dx`p ...
a'lx devn jepig zgpn

Some mefarshim go so far as to suggest that if you actually place a concrete block in front of a blind person and cause
them to trip, this mitzvah has not been violated.2  If so, what is the nature of the mitzvah? 

4.- jiwl`n z`xie daehl' xnele hnydl lekie .drxl e` daehl df ly ezrc m` rcil zeixal xeqn epi` dfd xacdy itl
 ea xn`p jkitl  .'izpeekzp- jiwl`n z`xiezeixad x`y oi`e edyerd mc` ly eall xeqnd xac lk oke .jizeaygn xiknd 

 ea xn`p ea zexiknjiwl`n z`xie
my i‡yx

Rashi gives an insight from the end of the verse.  The injunction to ‘fear God’ indicates that the prohibition is one in
which the intentions of the violator are not clear to others.  So it will not be something as wicked as tripping up the blind!

 
5. iptl - leykn ozz `l xer iptlexaca `neqdpi` `ide dxiyk el xn`z l` dpedkl `id dn ipelt yi` za jl xn`e `a 

`v .mihqil edegtwiy dnkyda `v el xn`z l` .el zpbed dpi`y dvr el ozz l` .dvr jnn lhep did .dleqt `l`
daeh dvr xn`z `ny .epnn dlhepe eilr swer z`e .xeng jl gwe jcy z` xekn el xn`z l` .axzyiy liaya mixdva

 xn`py .all xeqn xacd ixde el ozep ip`'d ip` jidl`n z`xie 
 a dyxt miyecw `xtq

Rashi’s source is a Sifra which indicates that the actual prohibition is intentionally giving bad advice and causing others
to stumble by following that advice. 

6.      d`ae ea dztp `ed xaca dvr mc` jl`yi m`y `ede .dvra epzvw z` epzvw liykdn epxidfdy `id h"vxd devnde
 dlrzi exn` `ede .xyie aeh `edy aeygzy xacd l` edxiyiiz la` .eliykdne ezenxln dxdf`d(hi miyecw) `l xer iptle

.leykn ozz.el zpbed dpi`y dvr el ozz l` dvr jnn lhep did - xaca `neq iptl - `xtq oeyle 
   dxiar lr xefriy in ok mb llek `edy exn` df e`lexfge elky oir eze`z dxeery `edd yi`d `iai `ed ik dze` aaqi e` 

 exn` miptd el`ne .dxiard zaq el oiki e` ezxiar milydl edxfrie edztie xer(:dr n"a)cgi mdipyy ziaixa dele delna 
 meyn mixaerleykn ozz `l xer iptle .dxiard milydl el oikde exiag xfr mdn cg` lk ik miax mixaceoind dfn c`n 

dlgz epxkfy dna `ed `xwc dihyte .leykn ozz `l xer iptle meyn xaer mda exn`i
h‡vx devn - zeevnd xtq m‡anx

The Rambam rules that the ‘pshat’ in the verse is the prohibition not to give misleading advice.  However, the mitzvah
also include a scenario whereby one person encourages or facilitates another in committing an aveira.  The Rambam
warns that MANY every day life situations can involve the breach of this Torah prohibition!

B] THE TALMUDIC DEFINITION OF ‘LIFNEI IVER’

B1] INCLUSIONS

7.  `ipzcleykn ozz `l xer iptlexacn aezkd lecb epal dkna - 
.fi ohw cren

One example given of Lifnei Iver brought in the Gemara is a prohibition to hit older children who could lash back and hit
their parent - a capital offence!  In this case, even though the child is to some degree acting intentionally and is not
simply an innocent victim, the parent is still held liable in Lifnei Iver.

2. It goes without saying that it IS clearly halachically prohibited on a Torah level to do such a thing!  The Rambam includes in the mitzvah of jziaa minc miyz `le  anyone who
places traps or stumbling blocks before others - see gvx dyrz `l zevn m"anxl zeevnd xtq.  Note also the repetition of the idea in Devarim 27:18 - K ¤xC̈ ©A x¥E ¦r d¤B §W ©n xEx ῭ .
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8. .... - dpyn meyn mixaer .xteqd s` mixne` minkge .micrde axrde delde delnd - dyrz `la oixaer el`eozz `l,
 meyneez`n gwz l` meyne ,dyepk el didz `l meyne ,jyp eilr oeniyz `le meyne ,leykn ozz `l xer iptle..... 

:dr `rivn `aa
The Gemara also brings the example of lending money to Jews on interest.  All relevant parties (including the
professional advisors) are liable for Lifnei Iver.

B2] LIMITATIONS

9.) `a` `edd dil ded iy` ax(xri) `xep ial dipaf ,(miakek zcear my `ki`d iy` axl `piax l"` .ozz `l xer iptl
leykn epzip dwqdl mivr aex :l"` ?!
 my iyxe :aq mixcp

Rav Ashi was challenged when he sold wood to people who could use it for idolatry.  His response was that most people
bought the wood for heating, so he did not have to assume that it was being used for idolatry.

10. ,opicwtn iptl` :iia` xn` !ixhwne ipixg`l oiafne lif` `nlc yegile .... .dliag odl oixken ..... dpeal`l iptlc iptl`
opicwtn )i''yx-  (xqinl opicwtn `l ixhwne ipixg`l edi` oacfil `lc meyne iraw miakek zcearl e`l i`ce i`dc `kd oebk 

my iyxe .ci dxf dcear
Incense may be sold wholesale to non-Jews even though the buyers may sell it on retail to non-Jewish idolators.  The
Torah prohibition of Lifnei Iver appears to applies to the immediate recipient and not to those down the chain of sale.
 

11.i`  .dicicl dnda dil zi`c ?dpin `wtp i`nl ?leykn ozz `l xer iptle meyn `nlc e` dgeexd meyn - edl  `irai`
`l dil zi` ike  .dicicl dil zi` `d  leykn  ozz  `l  xer  meyn zxn` i`, dil  geexn  `w  `d  dgeexd  meyn zxn`

 ?leykn ozz `l xer meyn xarl"z gp ipal igd on xa`e xifpl oii ly qek mc`  hiyei  `ly  oipn ozp iax xn` `ipzde
.leykn ozz `l xer iptlei`wc ?r"ad !leykn  ozz  `l  xer  iptl  meyn  xarwe edi` ilwy dil opiadi `l ikc `kd `de  

`xdp ixar ixza -:i‡yx) .(liwy ivn `l dil aidi `l i`c df cvn l`xyie df cvn miakek caer`le hiyei  `l  ipzwc  inp `wic 
n"y ,ozi `l ipzw

.e dxf dcear
The most well-known limitation on Lifnei Iver is the case of handing a glass of wine to a Nazir. The Gemara concludes
that Lifnei Iver only applies in a situation which is equivalent to ‘two sides of the river’ i.e. the person handing over the
wine is the ONLY source.  If the Nazir could obtain wine elsewhere, the Gemara rules that there is no Lifnei Iver.  As
such, if you are helping another person to do an aveira, it would appear that there is no Torah prohibition of Lifnei Iver
if they could also do this aveira without your help.

• How ‘easy’ does it need to be for them to get the aveira elsewhere? Do they need to have immediate access to it? What if they can
get hold of it fairly easily? What if they could theoretically get hold of it, but in reality will not?  This is a machloket Rishonim. Some
(including Rashi) rule that Lifnei Iver will cease to apply even if the alternative source is only theoretically available.  Others (including
the Meiri) rules that the alternative source must be practically available.

• What if the only other source of the aveira is another Jew, such that Lifnei Iver will be committed in any event? Some (including
Mishne LeMelech) rule that, in such cases, there will still be a prohibition of Lifnei Iver if YOU facilitate the aveira. Others (including the
Pnei Moshe) rule that there will not be.

C] A FURTHER RABBINIC PROHIBITION - MESAYEI YEDEI OVREI AVEIRA

12. xifpl oii qek mc` hiyei `ly oipnik mdly `edy t"r` xeqi` xac miakek zcearl mixnenl hiyedl xeq` df itle ..... -
df el hiyei `l m` gwil lkei `ly mewna i`wca ixiine .dil opiayg xenb l`xyikc mdl xq`p `ede edelk`iy reci xacd

`xdp ixar ixza i`wc wiqncke
:e dxf dcear zetqez

Tosafot in Avoda Zara rule that one may not give non-kosher food to apostate Jews, even if it belongs to them. Tosafot
then qualify this by applying the ‘two sides of the river’ test that we saw above.  If the apostate Jew could get it without
your help, there is no problem of Lifnei Iver.
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13.xzene xeht `yixc `aa.`lc ecia did `l elit` elhil leki didy ixiin elit`e ?leykn ozz `l xer iptl` xar `w `de z"`e 
 miakek zcear 'qnc w"ta dl iwen xifpl oii qek hiyenc - xer iptl meyn xar(:e sc) - `xdpc ixar ixza i`wc xeqi` n"n

xeqi`n eyixtdl aiigy `ki` `din opaxc
.b zay zetqez

However, Tosafot in Shabbat are stricter.  They rules that EVEN if Lifnei Iver ceases to apply (since the other person
could do the aveira without your help) nevertheless there is a FURTHER Rabbinic prohibition to try and actively prevent
others from doing aveira.  On that basis, even if Lifnei Iver does not technically apply, there may still be a prohibition of
Mesayei Yedei Ovrei Aveira.

Q - what is the nature of the Rabbinic prohibition of Mesayei?  Possibilities include (i) a rabbinic level of Lifnei Iver; (ii) an application of
of the mitzvah of Tochacha; or (iii) an independent rabbinic prohibition.

D] SHULCHAN ARUCH AND CLASSIC COMMENTARIES

14.mewn eze`ay miakek zecear oze` icaerl xeknl xeq` mewn eze`ay miakek zcear ipinn oinl micgein mdy mixac
 ......zepwl elkei `ly e` ea `veik mixg` mdl oi` m` `wec epiid mzcearl mikiiyd mixac mdl xeknl xeq`c `d `"i :dbd

lra lke ,dpey`xd `xaqk lwdl ebdpe .oixingn yie .xac lk mdl xeknl xzen xg` mewna zepwl mileki m` la` xg` mewna
envrl xingi ytp

`:`pw drc dxei jexr ogley
The Shulchan Aruch (16C Eretz Yisrael) rules that one may not sell to idolators items used for idolatry. The Rema then
brings the principle of ‘two sides of the river’ and appears to rules like the Tosafot in Avodah Zara - that if the idolator
can get hold of it elsewhere, it will not be your problem.  The Rema then brings a stricter opinion (Tosafot in Shabbat)
which applies a Rabbinic prohibition of Mesayei. Ultimately, the Rema rules that the custom is to be lenient in this case,
but a ‘Ba’al Nefesh’ is encouraged to be strict.

15.micen r"kc ibilt `lc p"crtl la` .axd zrcl df lke ,'`xdpc ixar ixz' enk ied `l elit` `ki` opaxcn xeqi` n"nc
zcearc w"t o"xde zayc w"ta y"`xde 'qeze x"nbde .ixy xnen e` 'iakek caerac 'iakek zcearc w"ta 'qeze ikcxndl

 l`xyia ixiin miakekxeqi`n eyixtdl aiig `edymieevn c"ay zeliap lke` ohw l`xyin rxb `lc my y"`xd azkcke 
 .lecb l`xyi y"k ,eyixtdleyixtdl aiig epi`y xnen l`xyie 'iakek caera k"`yn 

e:`pw drc dxei j‡y
The Shach (17C Poland) harmonizes the two opinions in Tosafot.  He rules that the Rabbinic level of Mesayei ONLY
applies in the case of a regular Jew (the Gemara in Shabbat).  However, in the case of a non-Jew or an apostate Jew (the
Gemara in Avoda Zara), although Lifnei Iver certainly applies in principle, once the prohibition of Lifnei Iver has been
removed (because they can get the aveira elsewhere) there is NO further Rabbinic level of Mesayei.

• What could be the application of this Shach when dealing with non-religious Jews today?  Would they fall under the categorization of
‘mumar’, opening the way for leniency once we can establish that they can do the aveira without your help. Or would they not fit into this
category3?  

16.

my daaxn lebc
The Degul Mervava (R’ Yechezkel Landau - Nodeh Beyehuda - 18C Prague) understands the Shach differently.  He
rejects the distinction between ‘mumar’ and regular Jew since, at the end of the day, a ‘mumar’ is still fully Jewish!  In
his view, the distinction must be between a Jew who is about to commit an aveira INTENTIONALLY, and one who is a
‘shogeg’ - mistaken in some way.  

3. Due to modern considerations of the different contemporary status of non-religious Jews, who break halacha not through rejection, but lack of education.
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In the case of an intentional transgressor, although Lifnei Iver will in principle apply, once we are able to dismiss Lifnei
Iver (since he can find the aveira without you) you have NO further obligation to intervene to prevent the aveira.
However, if the transgressor is mistaken, you must intervene to prevent the aveira.

• This in turn raises the question of whether non-observant Jews today are transgressing mitzvot ‘intentionally’? To what extent does
intentional transgression need to come from a position of knowledge?4

E] A DIFFERENT ANGLE - COULD YOU BE ‘HELPING’ BY FACILITATING AN AVEIRA?

17. ohw `ed elit`e yi`d y`x z`t siwdl dxeq` ,dy`x z`t siwdl zxzeny it lr s`y `"ie ,dtwd zevna dpi` dy`
e sirq `tw oniq drc dxei jexr ogley

Women are excluded from the prohibition of cutting off the corners of the hair on their heads.  However, they may not cut
off the ‘peot’ of a man, presumably due to Lifnei Iver.

18.

          
e:`:`tw drc dxei xbi` daiwr ‡x iyecig

R’ Akiva Eiger (19C Germany) raises a possible challenge to this ruling. If the woman cuts a man’s peot, he is liable for
one Torah prohibition - being shaved.  But if HE cuts them himself, he is liable for TWO Torah prohibitions - being the
shaver and being shaved!  If so, is she causing him to stumble or actually HELPING him by cutting his peot?  If she is
helping and not harming halachically, how could that be Lifnei Iver?

• This opens up the contemporary question of whether causing others to drive on Shabbat to an outreach Shabbaton could be
permitted on the basis of the ‘net gain’ - to be discussed iy’H in Part 2. 

F] CAN YOU DO A ‘SMALL AVEIRA’ TO HELP SOMEONE ELSE DO A ‘BIG’ MITZVAH?

19.elit` `veie dzlvda lczydl einrt jxcl meyl devn l`xyi llkn d`ivedl zaya ezian eza e`ivedy el eglyy in
dil opitiik ira `l i`e .ze`qxt ylyl ueg

ci sirq ey oniq miig gxe` jexr ogley
The Shulchan Aruch rules on the case of a Jewish child who is kidnapped by non-Jews on Shabbat to be raised in the
Church.  The child will NOT be physically harmed, so there is no ‘pikuach nefesh’.  But if one waits until Motzei Shabbat
it will be too late to get them back.  He rules that one MUST break Shabbat to rescue them. On what basis?  

20.- eza e`ivedy  l"iwc dlivdl einrt jxcl meyl el exizd k"re ...exiag dyri `ly ick `hef `xeqi` zeyrl aiig ryet epi` m`
`ax `xeqi`... dxear zay llgl dia`l el oi` dryt m` la` 

 ci:ey dxexa dpyn
The Mishna Berura explains that one is permitted to do a ‘small’ aveira to enable someone else to do a ‘big’ mitzvah but
ONLY if the other person was not negligent.  In this case, one must break the ‘smaller’ mitzvah of Shabbat to enable the
other person to do the ‘bigger’ mitzvah of living a life of Torah.

• This opens up the following question.  If we conclude that there IS indeed a prohibition of Lifnei Iver, under what circumstances can
we say that the ‘ends justify the means’.  Is it more important that we break Lifnei Iver in order to avoid a bigger problem or achieve a
higher goal?

These and other issues will iy’H be discussed and applied in in Part 2. Stay tuned ....... 

4. Others (Ketav Sofer (Y.D. 83) and Shu’t Binyan Tzion (15)) reconcile the two positions of Tosafot by distinguishing between assistance given at a time significantly prior to the
commission of the aveira, which is permitted as long as the case is ‘one side of the river’ (i.e. they could access the aveira without you) and assistance given right at the time of the
aveira (as in the case in Shabbat), which is prohibited in all cases.
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